be visited in this study, are men -"as subjects and authors of gendered histories" 5 . In the contexts I am about to explore, I shall illustrate why and how "occasionlist" males found it useful to maintain (however imaginary) a stable point of reference for themselves 'backstage' -in short: how they practised home and imagined the Deutsche Hausfrau as an indispensable constant in order for them successfully to cross over between different settings and stages and thus, do what was necessary to 'integrate' into South African society in order to make economic, social and political advances.
I make use of two types of sources: popular magazines, and fiction (short stories as well as novels). Still following the analogy of culture as performance, I do not primarily assess these sources as literary genres, but I interrogate their possibilities as forums in which to act and engage -stage opportunities for German-South African men who embraced the depiction 'twin-souls' for themselves. Having been self-reflexive about their occasionalism, they sometimes lifted the curtain to reveal the backstage of female domesticity in all its familiarity and banal tension with the sublimated imaginary ideal.
This study does not aspire to be all-encompassing, but focuses on a particular number of publications as performative spaces, and then only a small number of prominent actors.
These will be introduced below, followed by a broader contextualisation of South African
Germanness against which this investigation should be seen. Thereafter follows sections on German-South African periodicals in the inter-war years, and the Afrikaans periodical Die Huisgenoot in the same era. Lastly, I take a look at the fiction of Martin Jäckel before concluding with a summary emphasising the continued projection of repertoires of South African male identities against feminised backdrops.
II Introducing the nostalgic German-South African 'twin-soul'
After the First World War, the newspaper Der Deutsch Afrikaner, and its later concurrent Deutsche Afrika-Post, conveyed a strong message against hybridisation to people in South 5) Nancy Rose Hunt, Introduction, in: Gendered colonialisms in African History, Oxford, 1997, 1.
Africa who self-identified as German: Do not mix. Keep the house, the language, the school and the church German. As also argued in Schulze's contribution, these spokesmen were not as representative as their act may have made them appear. As from the late 1920s, the Huisgenoot (Afrikaans for "home companion"), the most popular Afrikaans magazine of the day, carried contributions by a number of German-South Africans: Berlin Missionaries and their sons who insisted on being accommodated as Afrikaners, and being appreciated for their German input in Afrikaner cultural production. They were not assimilationists. They proclaimed their attachment to their new homeland as Germans.
They were "occasionalists". 6 They subscribed to the German periodicals, went to the Lutheran church and spoke German amongst themselves, but they were equally fluent in
Afrikaans and often also in English. Had they grown up on a mission station, one could add an indigenous African language to the list. These German-South Africans considered themselves "twin-souls" 7 : they had an equal affection for their German past and their South
African present. What they shared with the admonishers against hybridisation, and what these demagogues could not resolve either, was their nostalgia, "the incurable condition of modernity": 8 an insatiable longing for 'home'. Thus they all invested in constructions of an ideal, stable and constant backstage, personified in the "Deutsche Hausfrau" who could make home away from home. female) audiences in South Africa and Europe until well after the Second World War. The key to Jäckel's success was that he transposed his own and his readers' nostalgia to an imaginary space in a mythologised historical time, where the ideal woman herself could be staged in a role that would enable the twin-soul to reproduce a wholesome Germanness in an appreciative and receptive new land.
III Historical context: Germans and Afrikaners in South Africa
Until them to the conclusion that the interests of the German-Afrikaners 30 who were scattered across the country, could not be successfully represented without a German newspaper.
31
They wished for the newspaper to become a strong tie that could unite the Germans in South Africa and be used as a weapon in guarding their interests.
32
They decided to offer a diverse content that could serve as many interested German readers as possible: Before the war a Christian newsletter was distributed from Johannesburg amongst approximately five hundred to a thousand German Lutherans. 33 The new newspaper would report on matters related to the German churches, schools and missionary activities but also much more: world news, local politics, market prizes, serialised fiction and matters of interest to women and children, would be included.
While the initiative for the paper came from Pretoria, the editor, Lothar Kunze, and the initial seven directors tried their best to be as representative as possible. The stakeholders
(including characters as diverse as the director of the Berlin Missionary Society in South
Africa and a lawyer who would later become a controversial right-wing Afrikaner politician) 34 were keen to appoint an additional thirteen directors to bring input from other parts of the Union of South Africa on board. 35 Kunze also went out of his way to convince
Germans from South West Africa to subscribe and to submit contributions. her responsibilities in the domestic domain. Germanness was not only to be produced and nurtured, but also circumscribed, as the strong racial awareness in the way these roles were pronounced, confirms. ….
41
But the Germanness of the home in the Ausland could only be imagined when connected to the Heimat, Germany. In the crisis period after the German defeat in the Great War of 1914-1918, it was also the responsibility of the Germans in the Ausland to sustain and nurture those in need in the Heimat. The German women from Pretoria collected food and clothing to be sent abroad; they organised a "Basar" to raise funds for the suffering fellow Germans in the Heimat. Der Deutsch-Afrikaner thus relayed the news from the Heimat to the readers, and also reported on their response to that news. A message from a Berlin missionary's daughter in Middelburg was that the newspaper should mention that the two sons of another missionary, who were in her Sunday school class, had sold their pet rabbit and donated the money "for the children in Germany". In addition, the racial boundaries that were considered inherent to 'decent living' in the colonies had to be defended as a marker of global Germanness -'metropolitan' culture being prescribed from the 'periphery'. We see this vividly in the symbolic role ascribed to women in the crusade against the "Schwarze Pest" (the French-African occupying forces) in The German-South African press thus conformed to what Manz had described as "a flourishing ethnic press which was itself integrated into global information flows. In gender historiography on German domesticity in overseas communities, the focus has been more strongly on Namibia (the former German Colony South West Africa) than on South African communities. 55 The scope of these studies is limited to the period of formal empire. As Sarah Schwab has illustrated, it is far more productive to compare the GermanSouth Africans in South Africa with Auslandsdeutsche in Brazil than with the settlers in the former German colonies. She finds resemblances between the rural, church-centred communities, many of whom maintained a 'German' character to this very day, and the urban population who tended more readily to adapt to the majority culture, which was not German.
56
Reagin has remarked that the domestic ideal became "part of the mix of racism and misogyny that drove the Nazi family policy" 57 . Unlike in Germany, South African German practices would not be incorporated into a policy of the South African state. The "housekeeping and consumption practices urged on German women by Nazi women's organisations" 58 would in South Africa be promoted by the spokesmen and women in the conservative magazines. But one only needs to look at the advertisements in Der DeutschAfrikaner to notice that their presentations in the magazines could seldom succeed in blending out of view the obvious contradictions in everyday life, where it was simply not possible for a German minority to completely distance themselves from the British world they were submerged in. 59 Although it was certainly more pursuable for some than for others, German-South Africans had the option rather to assimilate with either Afrikaans-or appropriation of birth control as the greatest thresholds crossed by Afrikaans women in the previous twenty years. 65 Part of the mission to broaden the Huisgenoot readers' frame of knowledge, was to teach them about their European forbears, their "stamlande" -the Netherlands, France and Germany were the obvious places of origin; Britons were not usually included in this pool.
Afrikaners' curiosity about their European origins offered a welcome niche for German missionaries, and sons of German missionaries, to write for the Afrikaans magazine. parts, the Transvaal, unlike in German South West Africa (Namibia), not even a hint of incriminating German imperial conquest had been present in Jäckel's novels. And yet, the German hero could still assume the power of a coloniser, but then a 'benevolent' one, whose 'sole' purpose of moving to South Africa had been to save native souls. Add to this imaginary setting a German heroine to inspire the hero in his hour of need, and you had a series of books popular enough to be reprinted.
In a more complex manner than the anti-hybridisation rhetoric we have seen in Der Deutsch-Afrikaner, Jäckel portrays his male German-South African characters as But the twin-soul has discomfort with the mythical German mother figure. mother tongue. 86 While her future husband (a German-South African) finds it charming and convenient that she can fluently speak Sepedi (they even use it as a secret code language when he woos her), the possibility that she could have been left in South Africa to 'go native' (the cruder Afrikaans word is used in the novel) is unthinkable. The characters in the story hold the missionary parents responsible for having neglected their duty, not by having allowed this white girl to grow up amongst the blacks, but by having failed to teach her her own culture as well. In Vera, Jäckel comes closest to inventing a character that conforms to all that is desirable about an African woman (when hearing her, and viewing her from afar in her headscarf, the hero believes she is black). Yet she is redeemable for Germanness because of her upbringing and her genealogy.
That is perhaps why Vera, the most far-fetched and most risky of all his women characters, is so attractive to Jäckel. Whereas the Afrikaner girl in Brennende Busch did not turn out to be the desirable partner for the German-South African hero, the woman of German blood, immersed in the practices of African missionary Christianity, happened to have been rather easily 'converted' into the hero's ideal partner. In her formative years, Vera could expose herself to all that was wholesome about pre-industrial African life: she managed to develop a thorough understanding and appreciation for African culture, but when the time came to set a boundary to this occasionalist identity, the dormant Germanness inscribed in her could be resuscitated with a sojourn in the "alte Heimat" amongst "real" Germans.
VI Conclusion
Throughout the twentieth century, local hegemonies and global possibilities affected the ways Germanness was ascribed to Berlin missionaries and their descendants, and the occasions on which this could be embraced, or denied -or underplayed. By the early 1990s, at that turning point in history when the Berlin Wall came down and apartheid was dismantled, the descendants of the Berlin missionaries in South Africa had become almost fully Afrikaans. 88 The prophets against cultural mixing were proven right.
Hybridisation seems to have taken its steady cause. Occasionalism in public eventually led to homes that became less German and schools and universities that became more Afrikaans. While Afrikaners had the political power, there were advantages for GermanSouth Africans to be Afrikaner by association. Would there be attempts to retract as the political playing field changed in the 1990s, and would there be a more ameliorative 
